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Lama Tsongkhapa’s Great Treatise on the Stages of the Path to 
Enlightenment (lam rim chen mo - AR BT UNANHS - Excerpt’ 


Rare aBarayeyyS VRAIS HARTNETT IAG ALR ASRS NANT A] 
ARS DAUR AN ENGR E BAN AGA ZBI AANA INRIA RAT STAR) 
Seek certainty in the following manner: As explained before, form a clear mental image of 


the object to be refuted by reasoning. [For that] you should contemplate well and identify 
the intrinsically existing [person] superimposed by the ignorance in your mental continuum. 


ca QA \—" na SN vn yA 

FAVRE NGH HAA WHS SNA HS WANA AHA IAEA HE | A AIGA SA AN ARA AA 

MAR AS AS amarsalaer gs WAAAY TSS AS HE AARN ARR AL ARTE SYA 
EAGT SOAS DRAG A Aya! HABarcyg BANRAA RE Ayal ATH AR BIRT YE | 

Then focus on how, if there were such an intrinsically existing [person], it could only be one 
with or different [from its aggregates], and how there would be logical inconsistencies in both 
of those positions. Develop certainty about these inconsistencies. Finally, consolidate your 


certainty that the person does not exist intrinsically to the slightest degree. Practise this 
aspect of emptiness often. 


BAST R SOA AAS AAG SAAR GEA FAITH ANT ASAT TIAA A Favar gay eye 
RRAQN AAR TAR AEM NARS BAAN gy Yaya FRAN Avge RNa aS cr Ba aAar 
AIT NAAIS AINA ARAN ABS RIA 


Then bring to mind the [conventional] person who undeniably appears. Turn your mind to 
dependent-arising, wherein [that person] is posited as the accumulator of karma and the 
experiencer of effects, and find certainty as to how dependent-arising is tenable without 
intrinsic existence. 


A TGS AA ANTR GE AAG 3 NQIN TSS ANTAL ET S SIT HR S TANTS 
PRT RAN DNTE WE QS SRA AE ORS ANA AAR | 


When [the lack of intrinsic existence and dependent-arising] seem contradictory, think about 
how they are not contradictory, taking an example such as the reflection [of a face ina 
mirror]. 
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AB UADS NGA TAIN TSA 8 ASRS VAAN TRS VENER TNA WEIS Ea 
AarnBa a aN HAAR Ha Rooyanya Gay AiauaBabayeraBoragys Naerar 

MAR TAINS) 

A reflection of a face is undeniably a common locus of (1) being empty of the eyes, ears, and 


such that appear [in the mirror] and (2) being generated in dependence upon a mirror anda 
face, while disintegrating when any of these conditions are lacking. Likewise, ... 


a ~ — - — - aN 
ARS WR AR NGS EASal AIR DA AAT AIAIAT AAS RARAN A AR AA ARNG AVATAR’ 
Me IK RUMI OVS ST RVR EY “Sy ‘Afar semi me mam) SaradaPar: va pen 
Gh NEAT ANTIANAY AKA aA 4 WEA ANA A a VaR RAS3| aS q AYA\ARAR AAAS Ay 
RNAV ALAN AR IS] 
... you should train yourself to think that it is not contradictory that the person has not even a 
particle of intrinsic nature, yet is the accumulator of karma and the experiencer of effects, and 


has been generated in dependence on earlier karma and afflictions. Understand that it is like 
this in all [other] cases. 


Lama Tsongkhapa’s Ilumination of the Thought (dbu ma dgongs pa rab 
gsal - RA AIS AIRSET AN ASIAN!) - Excerpt 


ba alae — ON Nn — nN 
RRA (BASRA FINA HIS MAN ENT BANS 
HOW PHENOMENA ARE POSITED THROUGH THE POWER OF CONCEPTUAL CONSCIOUSNESS 
yy MN 
FAAQAATA GAA | 
The Questions of Upali [Sutra] states: 
we a Au AA xX aA — QA x 
VATA ANS SAAS HAY AAR] JAWAD AR NBAT ARAN RAAF 
ys Ss. -_ san enero ——e wad 7 N. S . S v_ape , -_ 
PAAR aan Qe wrayaTNyAy Haas ReraBay hs garg 
Gar Bar gare BayAA HAC Har AGA} AR AACA] 
Blossomed flowers pleasing myriad minds; 
Eminent golden mansions resplendent and attractive — 
Here, with regard to those, no-one created them; 


They are posited through the power of conceptual consciousness; 
Through the power of conceptual consciousness the world is imputed 


— v— — A x - 
AN INN SBA MANAG SAAS EM NASIC AA AAT IR TSA A TAH WE BES 
It is taught that phenomena are posited through the power of conceptual consciousnesses. 


There are many other [texts] that describe phenomena as merely imputed by conceptual 
consciousness and as posited through the power of conceptual consciousness. 


pRasres aio es 
[Nagarjuna’s| Sixty Verses of Reasoning also says: 
S —_ ’ > “~ . . SS 2G . N. . . . 
QEA| 5A) BY ANY S| SS ay JAJA SA BAAN NEAT AN AIAISANY 
PN Dee Daversa Smear arey 
Des ero eis oayse\ay vere | 
That the world is conditioned by ignorance, 
Was taught by the perfect Buddha. 


So why would it not be feasible for this world 
To be [a product of] conceptual consciousness? 


ca Ann ~ QA an fant oN 
SAUTE AAT AYN AR AEA HH FIN AA AR AAA BAY AN AGAIN A BAD AIS OF | 
In [Chandrakirti’s] commentary [on the Sixty Verses of Reasoning] the meaning of this 


[verse] is explained in terms of the world being merely imputed by conceptual consciousness 
without existing by way of its own nature. 


Ray NAAT | 
[Aryadeva’s| Four Hundred Stanzas states: 
Soar cieirie tate: Mmtz: SMIPRTAIIE mrt ale: 
Dee ew De monde dey a 
wm ee Serra Sein eistne Oman 
[Peas nai sy see ha 
Without conceptual consciousness, 
Desire and so forth have no existence, 
What intelligent person would grasp at 
“The real object and conceptual consciousness” 


IGN TAIRA AR AR aMarcrasyy}e 

In [Chandrakirti’s] commentary [on the Four Hundred Stanzas| it also says: 
ep eretim init e MaRS TRIER e. SAP UCIR TIE IIR FED RIEU Er 
Bea MAN eR TRASK] HTT AH AAA THR aN SAT 
— — a Ave yx 
Asolo aA ver Vga eae eee ] 
Only based on the existence of conceptual consciousness do they exist and without 
conceptual consciousness their existence does not come to be. Without doubt, they 


are like a snake imputed upon a coiled rope — definitely without being 
established by way of their own nature. 


ae cone . eS: iN Ss apie. Beis Dia err 

IRENE SH RAAT ARR RRA Reyer RoR ary goa 

“Real object” refers to existence by way of its own nature, while “conceptual consciousness” is 
generated in dependence on that. 


YRgjarerE x ASTRA ASNT RET ETON ANH AHA YR TIES SH ASG] 
BAIT BSNS DR AT TA HAS AHMAR Ha] GAT A AS | 


In the commentary, the explanation of desire being like a snake that is imputed on a rope is 


only an illustration. It indicates that all other phenomena are also posited by conceptual 
consciousness, like a snake that is imputed on a rope. 


Reng tRataygraerymeryersn ag Gy arStaarga yeas Bayer 
“ae ganas] 
With respect to a rope that is similar to a snake owing to its multi-colored pattern and the way 


itis coiled, when it appears in a place that is not well-lit, the thought, “this is a snake” may 
arise. 


aA aw y aA ON — ~ 

JAA BR] ‘N AP AAPAQ SAAN eta DASH WERE] ae | 

yA Aw Vent 

Tato ene ] 

At that time, from the side of the rope, whether in terms of the collection [of the parts] of the 


snake or its [individual] parts, there is not the slightest instance of a snake. Thus, the [rope-] 
snake is merely labelled by a conceptual consciousness. 


FANGa {aR Rrarnga aarK Aare AQe TS QRRR Ge gary Rg 3 Sas c 


. S . nw . . aS. ’ aS. . xs . — . . . 7 . -> guise ’ “SG ’ ,, . 
a ATSAVAVA NIA! HARARE GN AS NEA AVA SEA] a FA DRANG HAVANA QAR ABS AY 
Similarly, when in dependence on the aggregates the thought “I” arises, on the part of the 
aggregates — whether in terms ofa collection of earlier and later continuums or in terms of 


simultaneous continuums or in terms of their parts — there is nothing that can be posited as 
an instance of that [“I”]. This will be explained in detail below. 


ARRAS Ren Ra scm ss wR RES ARR GR aE 8 WE g85 TEAS UA 
RAS BATNAIRR Warns FANART Sales Hae HRA A AGA 


Because of that [reason] and also because there is nothing in the slightest which is ofa 
different nature from the parts or part-possessors of the aggregates that can be apprehended 
as its basis, the “I” is merely posited by a conceptual consciousness in dependence on the 
aggregates, without existing by way of its own nature. 


JARS Ra Ba AVE TATE TAICAH| 


This has also been taught in [Nagarjuna’s] Precious Garland: 
FINA ZAAG] |RSA|R HG Gara 
gar qerartia 7s aig 5] Faeraaa a gee) Aare] 


The individual is not earth, not water, 

Not fire, not wind, not space, 

Not consciousness, and if he is not all of them, 
What individual is there other than them? 


FRavgerga a aay ss aersq 585 55 05087 JAA ar gal garar alg AAA ASN 
NIT’ H MAN HT YS GNAE | WA a Ds Rater DSsrergS we IS aay H AeA A 
aay ay | BATRA ARN UATE AAAS AAS ANY H AEATAA TY AT Waa TR RAMA 
AS LS sa 2] TANG RANGA RANT RAT HAAS NWR AG NS 


Here, “individual” refers to the person, the sentient being, the “I” or the self. “[The words] 
“not earth” until “not consciousness” refute that the person is posited as being the six 
elements of the sentient being, which are his parts, while [the words] “not all of them” refute 
that the person is posited as being the collection of the constituents. The last line [of the 
verse| refutes that the person is posited as being of a different nature than the constituents. 
Nonetheless, this does not mean that one does not accept [the existence of] the person, nor 
that one accepts that the “mind-basis of all” and so forth is the person. 

> 


QAJANANRES NAV ATA UR ALTA AIE AAS 3 | 
Therefore, just as it has been elucidated by the author of our commentary, [Chandrakirti], 
Arya [Nagarjuna] also accepts that. 


iaion rirtat ; Pare Aare Xae ; Fae mi mee mei : PERE) 
IIR SAB ATANTRGAT ASS BAAATA] SATNIQS RANTES TRH TANITA TAIN SS 35 B 
If one understands the way in which the person is posited by conceptual consciousness, [one 


will understand] that all other phenomena are posited by conceptual consciousness in the 
same way. 


[RRRABS a Rarzarsy 
aR Aaa mag aay Nea as TRING) 
From the King of Meditative Stabilization [Sutra]: 


Just as you perceive the notion of the self, 
So should you mentally apply this to all. 


IAA 5RY RUAN ASANTE | 
JARRE AR RF ARR ASIANS ASIANS GAY 
NANSH BANSH EAHA ARAN TA GN 
The Arya Condensed [Perfection of Wisdom Sutra] also states: 


Just as the self, understand all sentient beings; 
Just as all sentient beings, understand all phenomena. 


JANIE AR} RH BACT AUNTS] 


[Nagarjuna’s] Precious Garland also says clearly: 


SV Sra S) arn qayar aa Baerga 
S.>-> as dm i= ie) 

RGA RATA RRuRy Quan gaye GR 

Since an individual is a composite of the six constituents, 

He is not real, and likewise 

Since each of the constituents is also 

A composite, they are not real. 


~ 


IGA SNarAR TEATS ARS aR uAKS S aa, Age9 AAR a aRareray ABA AGA NAQX 
Qarereyy JRRSVV AAS EG Quakes RRB SA AST a NS DRY ARITA RAE ZR] 8 


ate Panes Q BANA RAINIER 

The meaning of the first line is to state [the reason], “since the individual is imputed in 
dependence on the composite of the six constituents”. The meaning of the third and fourth 
lines is that because it is impossible [for something] not to have parts and part-possessors, 
each of the constituents is also imputed in dependence upon the composite of its many parts. 


JARS ATG TARR Regards ne] JWR BQN AEN ABS FANART AS 3 | BAN 
LK RQA A — DN EN on" BAH AD avant 

AREAS AAAGAREAT FH ASRS ] LABANTAATAA RIAA AWE AA TGA AAA A! 

Therefore, [the person and the six constituents] are not real, that is, they do not exist by way 

of their own nature. Furthermore, if something is imputed in dependence on the composite of 


its parts, the parts and the part-possessor cannot be posited as the thing itself. Yet itis also 
impossible for something that is of a different entity from these to be that thing. 


pare a RTE HAT HAT ATTA] AN HAH SHAT RY AA YING AHA AS TNS, 
DR] garWiqergnerscany a yarnperdKs Rese g TGR gA TARR MHA ag 


BI 

Even though only the manner in which a vase, etc., is posited by conceptual consciousness is 
similar to [the manner in which] a snake is imputed on a rope, the vase and the rope-snake 
are completely different in terms of whether they exist or not and whether or not they are 
able to perform the function [of a vase or a snake]. 


Rapa Peay eerengaaaraaaerssy ars BS raraKy ale Aq Neyer gare 
RBIS S TAGLAR A) 


This is because these two differ in many ways, such as with regard to whether their verbal 
conventions (e.g., the verbal convention of a vase is “vase”) must be used or not and whether 
those conventions are susceptible to invalidation [by valid cognition], and so forth. 


ping: Se gpa Wak gia ce pre aes YR) Sava Ks oases’ ON eins 

Rag R arse se dig agar es) Seygc ha Gagarsen gar Dan 4s 

IRAN ANESTH GA HAR AAAS AH YR SIV ALAN LNT ATTRA TY AA ATT 
ved a — 

RAR ANG NA] 

Regarding the tenability of actions [in a world of] imputation by conceptual consciousness: 

among the commentators of the words and meaning [of the scriptures], the system of 


elucidating [the works of] Arya Nagarjuna and his son [Aryadeva] by the three — 
Buddhapalita, Shantideva, and this master [Chandrakirti] — is unique. 


vn vA Ag w 
FAQ NAA VARA RAY AA ANA ATAEIAS BAA] 
That (i.e., tenability of actions) is in fact also the most difficult [issue] of the Madhyamika view. 
RURQN SRA BS ARE TANI 
[Nagarjuna’s] Precious Garland says: 


.” 


Qa a AQ 

MATIN DARN AAR SAQA) JAN RMAWEG AE SAA 
ae: ia tieete ah eines DD DNeclerpemen ss) 

RAS a QTC) ARs saya] 

Since physical things are mere names, 

Space too is merely name; 


How can there be form with no elements? 
Therefore, mere name does not exist either. 


we y yy aN 

Jax AK aa Ae A jax AA a Q q a5) 
oN xa ~ AN ~~ 

IRAATRAS AR RSATTR] RR RANNGTS TASH 

Feeling, discrimination, volition and 

Consciousness are to be contemplated 

Just like the elements and the self; 

Therefore the six constituents are selfless. 


I@a'55) 

And: 
SRST ATTRTINRY RAR OR Sara 
RBaT Ba ARR Sama 


Apart from imputed conventions 


What world is there, in fact, 
To exist or not? 


yy x ~ CON x x v— \ 

[SNA HA ARAR AWE AS AHL TNS VASAT ANS DACA AGA A SAAB ANAS 
WR RIS NAAR YR IEF ABTA SAHARA | 

Ultimately even mere names do not exist. Nothing, whatsoever, exists except for that which is 


conventionally posited through the power of names or verbal conventions; just as this is 
stated [in the Precious Garland], [phenomena] exist as merely nominal imputations. 


IR gaUsr Reps eR Garg Sar RAIN SH TBA ANITAATAAETSE | [ABA AN AGATATSE 

RRA ANAS ARR AR Maras 755 | INNS TGS DAAC Hargaqyaas 212 
qakts — Ved — — — 

aR ARR RRA AAAS AAR | [BAAR WA AR REATHAR AGAR ASA AR AEN SRN 

AIANAR GAARA) 

If this is well understood, one will understand the following well: (a) all phenomena need to 

be posited dependently; (b) on account of being dependently imputed and having been 

generated in dependence, [phenomena] have no existence by way of their own nature; (c) 

they do not possess an independent nature, something that is not posited through the power 


of verbal conventions that are other [than the phenomena themselves]; and (d) no matter 
what phenomenon there is, it is posited without searching [for its inherent existence]. 


Lama Tsongkhapa’s Essence of Eloquent Speech (drang nges legs bshad 

snying po - an Rar aigarngs 321) - Excerpt 

[5 ABO] Ba rarer Ae ArAay ARN HANGS HAGA NAHI BIRO NS BARAT 
7 Rp od . . . => —_ . SS . . . 

RAN AR AA AE MAAN AIRS SEES AS SII 

One may [wrongly] assume that since a mundane person engages in a lot of analysis — “it is 


coming, it is not coming; it has been generated, it has not been generated”, and so forth — it is 
not proper to say [in response] to such inquiries, “it is coming!” or “it has been generated!” 


ab Radar Gage HH AIA PASC aN SAS By 


However, this way of investigating and the above manner of analyzing (i.e., engaging in 
ultimate analysis) are very different. 


QRS S QATAR AS AIMS HO AAT AE AAAS ABTA AS UR ABTA A SA DNA BANAT TAS 
aaays HATA AS 5 ROS Warn RNS Aaraa Ae Rererala Bh} 


The [mundane person] does not inquire into coming and going by analyzing the objects that 


Wo 


are imputed — imputed by the verbal conventions, “the one who is coming”, “the one who is 


going”, “coming”, and “going” — owing to dissatisfaction with [the fact that the objects] are 


merely imputed. 
eS ON N SA 
ea aaa AA AR AR AA REA] ‘N WAS ANS SS AeA) ‘AQN'A'WG AAAS RAY NAAT ARANS" 
aramarnS Gay aie 
Instead, he engages in ordinary examination into the ordinary application of the verbal 


conventions for coming and going. Therefore, how can there be any contradiction when one 
asserts [that a mundane person engages in] examination? 


See Nese aa ONE ARMA emir mee Qes ry s AES" : 
aL ee A nile al ieoel bea UA\ or Seba. Mab aees RLS iLL. 
Har ees Gordlg ay 

Grasping at the existence of an essence that is established by way of its own characteristics 


after having analyzed the object of the verbal convention is not the grasping of an innate self- 
grasping [awareness]. 


NSSF YLRIRABLNG YS HANGS AS WN] BSAA RRN TN SAR HAT RATAN AS 


* N ° S. ay om 

RES BNE GANG G5 

Since sentient beings are bound in samsara by the innate [self-grasping], [it is] mainly the 
[innate self-grasping that] needs to be stopped in reliance on reasoning. 


DD Qi we Ni Xay ‘orRIE Nats vip rad ge oe spe tae om SN ee RI FI ens 
AAW AR AHA ANA! gq a DARA AIAN AGA] LSA RNG ANAAR A] AAaA HANNS NR AES q A] 
If one asks, how does [the innate self-grasping] grasp [at its object]? It grasps at internal and 


external phenomena as existing by way of their own nature without being merely posited 
through the power of verbal conventions. 
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